This article comparatively studies intersections between biopolitics and religion in Finnish and Norwegian parliamentary debates on assisted reproductive technologies and biotechnology. In The article suggests that reproductive politics has contributed to politicisation of religion in the Finnish and Norwegian parliaments, identifying blurred boundaries between public and private spheres and a discursive framework of values debates.
Introduction
Developing national legislation on assisted reproductive technologies (ART) is often a process causing tensions concerning values and interests. Religious institutions often perceive ART and other biopolitical issues as challenges to be understood related to religious teachings. Christian Democrats and right-wing populists tend to draw attention to religious positions in Nordic debates. We find several current examples of neo-conservatism in reproductive politics in Europe, for example anti-abortion campaigns and restrictive regulation of biopolitical issues in Italy, Ireland and Poland, where the Catholic Church has strong political influence. Political discourse in these countries emphasises the contrast between women's rights and foetuses' rights (De Zordo, Mishtal and Anton 2017) . Nordic state policies on ART are not predominantly (Eriksson 2016a; Eriksson 2016b; Kanckos 2012, 173-77; Melhuus 2012a Melhuus , 2012b Spilker and Lie 2007, 332 ). Foucault's (1990; concept of biopolitics references politicisation of human life and the government of populations. New technologies in biomedicine have contributed to politicising medicine, human life and biotechnology (Rose 2007) . Despite commitment of religious groups in the domains of ART, bioethics and biotechnology, there is little empirical research on intersections between biopolitics and religion. However, the article also draws on related discussions on the public-private dichotomy in sociology of religion and the interdisciplinary field of reproductive studies. The comparative approach should also contribute to empirical analyses of religion's role in political discourse in Nordic countries (e.g. Christensen 2010; Hjelm 2014; Jacobsen 2009; Kanckos 2012; Lindberg 2014a; Lövheim et al. 2018 ).
The article examines discursive similarities and differences in Finnish and Norwegian policy documents and parliamentary debates. These countries are culturally and religiously similar, making them a good case for this comparative study. Religion generally has weak influence in people's daily lives in the highly secularised Nordic countries. The level of religiosity measured in terms of belief and participation is low, by international comparison, and the countries are increasingly culturally and religiously diverse (Niemelä and Christensen 2013, 6) . Despite similarities between the Nordic countries, i.e. a tradition of strong welfare states, harmonising legislation and similar religious landscapes, there is no common Nordic policy on ART. The countries have developed legislation at different decades with different content (Nordic Council Fairclough's (1992; critical discourse analysis (CDA) involves both analysing the text and its social context and how it is received and interpreted. Fairclough's three-dimensional concept includes text (written or spoken language), discursive practice (production, distribution and consumption of texts) and social practice (social and cultural context). CDA is particularly suitable for analysing political texts and ideological aspects of discourses. Discourse analysis can detect social structures beyond specific textual statements, because language and ideology are interrelated.
Method and material
This article empirically contributes to the theoretical and methodological approach of discursive study of religion (e.g. Hjelm 2014; von Stuckrad 2010; Taira 2013 ). Hjelm argues that not only policies and policy outcomes but also policymaking processes are of interest for sociological analysis of religious pluralism: "From a discursive perspective on political secularisation, the political discourse can be very secular even if the outcome of the political debate is not -and vice versa" (Hjelm 2014, 29) .
I identify and analyse discourses by searching for similar meaning constructions, recurrent words and ways of speaking (i.e. discourses) that receive hegemonic status. The criteria for identifying "references to religion" concern religion's analytical definition. I pay particular attention to how hegemonic Christian vocabulary is used, because of Lutheran churches' privileged position in the Nordic countries. I also analyse references to religious identity or belonging, religious traditions, religious diversity, religious norms and values, and statements by religious organisations. I also analyse how religious vocabulary is used in competing (Fairclough 1992, 230) . 
Religion and biopolitical issues in political discourse
By "politicisation of religion" I mean increasing references to religion in political discourse.
Politicisation of religion should be understood in a context of broader social and religious changes in society, i.e. globalisation, migration, growing religious diversity and changing relations between religion and state. Ivanescu (2010) describes politicisation of religion as a process where religion becomes directly involved in political debates; religious and political actors influence each other through public interaction between religion and politics.
The sociological debate on religion's public role was inspired by Casanova's (1994) study of public religions and "deprivatisation of religion", Berger's (1999) talk of "de-secularisation" or "resurgence of religion" through conservative religious movements' increased importance, and Habermas's (2008) between religion, society and the state varies in Europe, and there is evidence of both religious revival and religious decline (Madeley 2003, 2) . Hjelm (2015, 2) also notes that increased visibility of religion does not necessarily equate with increased vitality or influence.
The relationship between the state and the Evangelical Lutheran churches has historically been close in all Nordic countries, but this relationship has changed (Lövheim et al. 2018, 137-38) .
The Lutheran tradition is characterised by toleration of intra-confessional differences. Lutheran church statements on biopolitical issues are often influenced by decision-makers' values; this often results in intra-confessional debates (Eriksson 2016b) .
Several previous studies on politicisation of religion in Nordic countries have focused on immigration and religious diversity and the role of right-wing populist parties (Christensen 2010; Jacobsen 2009; Lindberg 2014a; Lövheim et al. 2018) . Lövheim et al. (2018, 139-40) argue that growing religious diversity since the 1980s has contributed to a more complex role of religion in Nordic politics and that religious values, symbols and beliefs can become detached from particular actors and traditions and be used as cultural resources. The authors identify several trends of increased politicisation of religion in Nordic parliaments but conclude that "more debates on religion in national parliaments might not mean more influence of religious actors and arguments, but rather contribute to more control of the public presence of religion, or less influence for religious organizations" (Lövheim et al. 2018, 140) . Individuals' everyday lives become objects of public debate and regulation through politicisation of reproduction and family. Perspectives of human rights and feminism have particularly contributed to reassessing legislation affecting gender, reproduction, family and sexual minorities (Kanckos and Björkgren 2011) . In addition to legislative issues concerning reproduction, the introduction of legislation on same-sex unions contributes to tensions between religious institutions and states in the Nordic countries (Lindberg 2014b, 85-86) .
Politicisation of issues considered to belong to the private sphere has contributed to a "sacralisation of civil society", where social movements in civil society, advocating issues concerning family, sexuality and intoxicants, have provided religion a prominent space in politics (Pieper and Young 2009, 362-63) . Religious institutions sometimes resist institutional differentiation between sacred and secular authority or differentiation of public and private spheres. Thus, politicisation of "the private" may contribute to increased visibility of religion in political discourse. Pieper and Young (2009, 362) claim that politicisation of the private combined with a political resurgence of religion has happened in national contexts worldwide.
However, their conclusion seems coloured by an American understanding of religion and politics, and examples from Europe are missing. Casanova's (1994, 6 ) concept "deprivatisation of religion" also redefines boundaries between private and public spheres, between legality and morality, and between family, civil society and the state. However, from a discursive perspective, I want to nuance the picture of public-private boundaries. Social groups and political parties often have different ideological views on whether an issue is private or public. The transfer of issues from private to public spheres is often a gradual shift or an oscillating process (Kanckos and Björkgren 2011, 202 (Engeli 2009, 65-66) . However, Engeli concludes that "controversies on reproduction tend to cut across classical political cleavages" (Engeli 2009, 67) . Christian Democratic parties in many European countries have struggled to adapt to secularisation, losing their religious identity and losing voters. The issue of ART provides religious parties the opportunity to draw new attention to religious arguments (Engeli and Rothmayr Allison 2016, 95) . However, a strong mobilisation of Christian Democrats does not necessarily result in restrictive ART policy, because the parties often require institutional support and allies in other parties to impact ART regulations (Engeli and Rothmayr Allison 2016, 96-98) . The Christian Democrats have opposed revisions of the Biotechnology Act. Despite several revisions, Norwegian legislation on ART and biotechnology has remained quite restrictive. In biopolitical debates on abortion, ART and prenatal diagnosis, the party has used arguments about human dignity and the Norwegian notion of the "sorting society" (sorteringssamfunnet), ideas now pervasive in Norwegian biopolitical debates (Melhuus 2012b; Spilker and Lie 2007, 332) . The sorting society refers to a fear of eugenics and selective abortion, through which human embryos, and by extension people with disabilities, can be "sorted" out of society (Melhuus 2012b, 16) . Norwegian legislation on ART and biotechnology was previously considered a matter of personal conviction or conscience, and MPs were not obliged to vote along party lines during enactment of the 1987 law (Melhuus 2012b, 59-61) . However, the revised Biotechnology Act was passed in November 2003 by 67 votes to 2, almost unanimously (Melhuus 2012b, 65) , indicating that MPs voted along party lines.
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Discussion
Despite similarities between Finland and Norway in frequent use of Christian vocabulary and the Christian Democrats' central role in ART debates, the main difference is that Norwegian legislation on ART and biotechnology has been among the most restrictive in Europe since the 1980s, while Finland's legislation has been among the most permissive. This can partially be explained by time differences when the laws were enacted and by stronger public governance of biopolitical issues in Norway. Norwegian Christian Democrats also achieved more influence in political decisions compared to Finnish Christian Democrats (see Table 1 ). norms concerning gender, sexual identity and kinship. ART belongs to conscience vote issues in Finland. Boundaries between private and public spheres were blurred, contributing to politicisation of religion by opening space for religious positions, for example references to church statements and Christian vocabulary. The Christian Democrats were active speakers, but they were in opposition, and the government's proposal corresponded to the permissive practices of fertility clinics. The result was a permissive ART policy.
In the Norwegian debate on ART and biotechnology, a relatively uncontested discursive framing created by the Christian Democrats, emphasising human dignity and the "sorting society", contributed to politicisation of religion. Similarly to the Finnish debates, the main competing discourse emphasised gender equality. Personal values were more strongly 
Conclusion
Several previous studies on politicisation of religion have focused on immigration and religious diversity (Christensen 2010; Ivanescu 2010; Jacobsen 2009; Lindberg 2014a; Lövheim et al. 2018 ). Drawing on the case studies, I conclude that political issues relating to family, reproduction and same-sex unions may also contribute to politicising religion. Biopolitical issues have contributed to increasing influence of religious actors and increasing references to religion in political discourse in the Finnish and Norwegian parliaments. The Christian
Democrats had a decisive role in the politicisation of religion by raising questions about values.
Discursive framing as a values debate, combined with blurred boundaries between public and private spheres, can make space for religious positions in competing discourses. Thus, these blurred boundaries also blur the differentiation of religious and secular spheres (Ivanescu 2010, 323 debate. These findings relate to Ivanescu's (2010, 313) claim that religiously defined morality in political debates contributes to religious and political actors influencing each other and to a renewed public visibility of religion.
The case studies are examples of religion receiving public attention in political discourse in the Nordic countries. However, through increasing religious diversity, the role of religion in Nordic politics becomes increasingly complex. For example, religion is sometimes used as a cultural resource, detached from a tradition. (Lövheim et al. 2018 ) Thus, the political discourse of these 
